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Abstract

The fact that the Romanian society values more the features associated with masculinity,
manifesting attitudes strongly flanked by stereotypes and prejudices regarding gender,
beliefs related to gender differences, can easily be justified by linguistic stereotypes —
expressions belonging to the repeated discourse - proverbs, sayings, phraseological
expressions etc. We started from the fundamental idea that language is not only an
instrument, but also a deposit and form of thought, and proverbs, beyond the fact that they
are universal and are transmitted over time from one nation to another, yet they reflect the
local, historical, and linguistic specificity.

In order to put ourselves in line with the mutations of the extralinguistic context on
which it is projected, in our research we have resorted to the correlation of the cognitive and
cultural dimensions, with the purpose of highlighting the peculiarities of linguistic coding of
the concepts related to gender, which provides access to cognitive structures and schemes
involved in the conceptualization of the woman. For this purpose, we have used the data of
the “Associative Dictionary of the Romanian Language”.

Keywords: stereotype, linguistic stereotype, repeated discourse, linguistic universals,
cognitive scheme

Rezumat

Faptul cd societatea romdneascd valorizeaza mai mult trisdturile asociate masculinititii,
manifestand atitudini puternic flancate de stereotipuri si prejudeciti referitoare la gen, cre-
dinte legate de diferentele de gen, poate fi cu usuringd justificat de stereotipuri linguistice —
expresii apartindnd discursului repetat — proverbe, zicitori, expresii frazeologice etc. Am
pornit de la ideea liminard ci limba nu e doar un instrument, ci si depozit si formd a gandi-
rii, iar proverbele, dincolo de faptul ci sunt universale si se transmit de-a lungul timpului de
la un neam la altul, totusi reflectd specificul local, istoric si linguvistic.

Pentru a ne pune in acord cu mutatiile contextului extralinguvistic pe care se proiecteazd,
in cercetarea noastrd am recurs la corelarea dimensiunii cognitive si a celei culturale, pentru
evidentierea particularitdtilor de codare linguisticd a conceptelor referitoare la gen, ceea ce
oferd accesul la structuri si scheme cognitive implicate in conceptualizarea femeii. In acest
scop, am apelat la datele ,, Dictionarului asociativ al limbii romane”.

Cuvinte-cheie: stereotip, stereotip linguistic, discurs repetat, universalii linguistice,
schemd cognitivid

The concept of stereotype has come to the attention of several categories
of researchers, the generally accepted definition of most being that of "a set
of beliefs shared with regard to personal characteristics, personality traits,
but also behavior, specific to a group of people" (Bourhis et al., 1997, p. 98).
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In other words, stereotypes are preconceived ideas about facts, people, ac-
tions, etc., which are not caused by our personal experience regarding them,
but are impregnated/imposed in our mind by society (the cliché that the
Germans are punctual, the Roma are thieves, the Jews are good merchants
and run the world, the lawyers lie, the teachers are serious, etc.) One of the
most widespread stereotypes is that of gender. Gender stereotypes define
themselves as organized belief systems and consensual opinions about the
characteristics of women and men, as well as about the supposed qualities of
masculinity and femininity.

Starting from this fundamental idea that language is not only an instru-
ment, but also a warehouse and form of thought, in this material we have
proposed to reveal the way in which the problem of gender is reflected in
the Romanian mind based on the linguistic material: thus, the experience
and knowledge of past generations are accumulated in language and
through it are transmitted to the next generations, and a nation not only
thinks in a particular language, but thinks through it, submitting all though-
ts to a pattern. We set out to analyze the way in which the social (gender)
stereotypes are reflected in the popular mind and, respectively, in the facts
of language (clichés/linguistic stereotypes) expressions, stable combinations
of words, called by the linguist Eugen Coseriu deeds of "repeated discourse"
(proverbs, sayings, phraseological expressions etc.).

Healed by the irrational idealization of the past, devoid of scientific rigor,
from whose perspective we would look at the history of civilization, we
must admit that, although a pious being, much closer to the sources of the
sacred than the man, the woman was viewed in a discriminatory way, being
subjected for millennia to violence and humiliation, which would implicitly
explain the multitude of wars and even the collapse of civilization. The idea
of the inferiority of the woman to the man is deeply imbued in the collective
subconscious. Thus, no matter how harsh the statement may seem, philoso-
phers of all times hated the woman: or, Aristotle states that "the silence of
the woman is her glory", Plato considers that "the woman is a woman for her
lack of qualities", and the man must thank the gods that he is not a woman.

In the Old Testament, in the Roman Code, etc., the woman is a being infe-
rior to the man, and he can abuse her in any way. Since he had a "placid" ex-
istence, according to Hegel, the distinction between man and woman is that
"between animal and plant". Such opinions no longer arouse perplexity as
long as religious writings, such as the Quran, the Bible, the Talmud, etc. con-
tain in abundance defamatory statements referring to the woman. It is
enough to remember how the disciples of Christ become outraged when he
speaks to the Samaritan woman. So, gender inequality is an idea deeply im-
bued in the collective subconscious, which has generated a multitude of ste-
reotypes, which have been perpetuated over the centuries. The stereotypes



in question are some "cognitive filters" (Stanculescu, p. 5), which impose a
certain way of seeing things.

Of course, the mentalities of traditional societies have evolved, but never-
theless, the view of gender has remained in the everyday collective mind,
constituting a resistance to the change of stereotypical constructs. Even to-
day, the traditional images about man and woman are a tribute to stereo-
typed representations, according to which masculinity is associated with
such qualities as competitiveness, aggressiveness, assertiveness, objectivity,
rationality (all determined by hormones), and femininity, on the contrary -
obedience, sensitivity, passivity, emotiveness, compassion, which is due to
oxytocin.

We mention that the relationship between gender and language has al-
ways been controversial. A full understanding of gender-building is reflect-
ed, in particular, in the understanding of the relationship between language
and ethnicity. The sociology of language is related to gender issues. In to-
day's linguistics it has already become common ground that the social role
played by language has as a result the creation of a mentality common to all
speakers of that language. So, the internal structure is shaped from the sum
of peculiarities adopted and transmitted throughout history and from the
permanent reinterpretation of the linguistic material within an ethnic pat-
tern. Peoples have a fundamental, essential, archetypal structure of correla-
tion of language with the world, but it is equally obvious that there are
nuances specific to each people. Language is the lord of science. It designates
"the limit and outline of all human knowledge" (as "We are not the masters
of the language, but the language is our master", Eminescu warned us).

The fact that the Romanian society values more the features associated
with masculinity, manifesting attitudes strongly flanked by stereotypes and
prejudices regarding gender, beliefs related to gender differences, can easily
be justified by linguistic stereotypes - expressions belonging to the repeated
discourse - the fact that the Romanian thinks stereotypically (including
ideas about gender). Beyond the fact that proverbs are universal and are
transmitted over the time from one nation to another, however, each people
adapts them according to their own customs, therefore, it is often possible to
reflect the local, historical and linguistic specificity. Being short phras-
es/idioms, which express gnomic truths, outside of historical time, paremies
represent a code of culture that they reflect. Therefore, the collections of
proverbs and sayings are true and authentic anthologies of popular common
sense, resulting from the experiences of each people and being representa-
tive of the different languages (cf. (Dragos Vlad Topald)).

The first finding regarding the material under investigation is that, from a
competent point of view, the inventory of expressions related to the concept
of woman is much more representative than the one regarding the man, and
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the terms of reference for the former are neutral or have a negative connota-
tion (girl, woman, old woman, blowjob), and for the latter they are neutral
(man or boy). Most of the qualities (traits) revealed in women are related to
the depreciative register, the most manifest is the feminine malice and cun-
ning;:

Cu o femeie rea sd trdiesti e mai riau decit toate relele din lume (= Living with a bad
woman is worse than all the evils in the world)!.

Fereste-ma, doamne, de foc, de potop si de femeia rea (= Protect me, Lord, of fire, of flood
and of the bad woman).

Mai bine mandnci numai pdine cu apd decit si trdiesti cu o femeie rea (= Rather than liv-
ing with a bad woman, you better eat only bread with water).

Cu femeia rea imbdtrdnesti, cu cea bund intineresti (= Living with a bad woman you get
old, with a good one you get younger).

Ce e mai rau decit o femeie? Doud (= What's worse than a woman? Two women!).
Femeia a scos pe om din rai (= Man has been brought out of heaven by woman).

Se poate pazi un sac de purici, o turmd de iepuri, dar nu o femeie (= One can guard a bag
of fleas, a flock of rabbits, but not a woman).

Femeia si cdinele sd nu-i crezi (= Do not trust a woman and a dog).
Tuscd de femeie (rar) (= A she-devil (rare)).

De nebun si de muierea rea fiece intelept fuge (= Every wise man flees away from the fool
and the bad woman).

Muierea rea, rizboi la casa ta (= A bad woman is war at your own home).
Nicio muiere firi fiere (= No woman without bile).

Precum la haine molia, asa si la biarbat muierea rea (= As the moth is for the clothes so, is
a bad woman for a man).

Muierea multe face si biarbatul vede si tace (= A bad woman does lots of things, while
man sees it and keeps silent) etc.

We even emphasize a diabolizing trait of the woman, admitting that it is a
possible reminiscence of the medieval era:

Chiar si cea mai bund femeie are o coastd de drac intr-insa (= Even the best woman has a
devil's rib).

Femeia are noud suflete, ca pisicile (= A woman has nine souls, like cats).

The series of ratings for women continues with qualities that define or
characterize femininity depreciatively:

We propose here and below our translation in English of the cited Romanian
fixed units.



- laziness:

Femeia care nu vrea sd framdnte, toatd ziua cerne (= The woman who does not want
to knead, sifts all day) is said of those who waste time; it is also said about the
lazy ones, whom the heart does not pull to work.

- anger:

Cu muierea? sid umbli ca cu o bubd coaptd, cd indatd se sparge (= With a woman one
should deal as with a ripe boil, as it suddenly might break).

Femeile sunt ca norii: cand se intilnesc, tunetele nu intdrzie (= Women are like
clouds: when they meet, thunder is not late).

- weakness:
Muierea poale lungi, minte scurtd (= Woman, long skirt short mind).
Muierea, minte ugoard (= light mind) shows the mind weakness of a woman.

Muierea de la cap riceste (= A woman starts getting cold from the head) shows the
mind weakness of a woman.

Muierea ca un vas slab, de nimic se necijeste si cu nimic se imblanzeste (= A woman
is like a weak vessel, troubles about nothing and is tamed with nothing) shows the
weak and changeable nature of the woman).

Sfatul muierii muierilor foloseste (= The advice of a woman is useful to a woman,).
- greed:

Muierea pofteste si la urdd de curcd, si la lapte de cuc (= A woman lusts both at the
turkey cheese and the milk of cuckoo) shows the insatiable nature of women, who
covet even things that are not from this world.

Muierea inghite o mare intreagd (= A woman can swallow a whole sea) shows the
insatiable woman.

Ce se naste in cap de muiere, intr-insa neistovit nu piere (= What is born in the head
of a woman does not perish easily) shows the perseverance with which a woman
follows her decisions.

- avidity:

Ochii muierii sunt la pungd (= a woman eyes are on the purse) indicates that a
woman values the man for the wealth he has.

- inconsistency:

Muierea te iubeste/ Pand ce altul giseste (= a woman loves you until she finds anoth-
er one) or Inima femeii este ca timpul de primavard (= The woman's heart is like
spring time) indicate the changing nature of a woman.

- the trait of being gossipy/ of judging:

?The designation muiere, although neutral at origin cf. lat. mulier (female),
potentiates the depreciative character.
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Unde s-au strins zece femei, gata si tribunalul (= there where ten women gathered,
the court is ready) or Femeia judecd pe dracu’ si-l scoate dator (= a woman judges a
devil and sets him in debt).

- the tendency to be quarrelsome:
Cearta fird femeie nu se poate (= There is no arqument without a woman).

- Other features - in the Romanians” view, at a first glance, stereotype
about a woman is part of the positive register, however, at a second look
it reflects her inferior position as related to man:

- obedience:

Femeia cea mai laudatd este cea care nu vorbeste nimic (= The most praised woman is
the one who speaks nothing).

Femeia care stie si se supund sofului, face sd se rdsuceascd luna pe degetul ei cel mic
(= The woman who knows how to obey her husband, makes the moon twist on her lit-
tle finger).

Femeilor le plac mancdrurile acre si picante si sofii autoritari (= Women like sour and
spicy dishes and authoritarian husbands).

Femeia care tace, mai desteaptd-i ca savantul (= The woman who is silent, is smarter
than the scholar).

Diligence is the quality that reflects the condition of the woman in the tra-
ditional family, since the basic role of the woman was to serve the family,
respectively, the man: Cf.:

Femeia ingrijitd se cunoaste dupd hainele barbatului ei (= The neat woman is known by
her man's clothes).

Femeia harnicd tine casa cu fusul (= The hardworking woman keeps the house with the
spindle).

La omul care este harnic / Intotdeauna este praznic (= The industrious man, always
feasts).

Omul harnic, muncitor / De pdine nu duce dor (= The hardworking man, never lacks
bread).

Femeia gospodini e coroana casei (= A good housewife is the crown of the house).

La gospodina bund, / Mulfi vecini s-adund (= The good housewife gathers many neigh-
bors) refers to the women who “take good care of their home").

O femeie vrednici e coroana casei (barbatului) (= A worthy woman is the crown of the
house (of the man)).

It is worth to mention the fact that a series of stereotypical representations
about women are related to the concept of ,fata mare” (meaning virgin girl),
which is a "stone in the house" (Chirita's saying), as it involves the care of the
parents for gathering the dowry, the search and the choice of the future son-
in-law and the phobia of remaining an unmarried girl: Fetele mari numai dupd



ursi nu merg (= Virgin girls would go for anyone, except for a bear, with the
meaning "girls marry not at will, but as the parents want”). Cine are fete multe,
insoard multi mdagari (= Whoever has many girls, will get many donkeys married, in
the sense that he gives them to whoever happens, or however stupid). Fete
multe, sdrdcie la casid (= Many girls, poverty at home, because they need dowry).
Cine are fete multe, adund nebunii de pe drumuri (= Who has many girls, gathers
the fools on the roads, in other words "he gives them to whoever happens, or how-
ever stupid"). A fi ca fata nemdritatd (= to be like the unmarried girl), meaning to
be pointless in the world). Fatd mare, minte n-are (= Virgin girl, she has no
mind) meaning "the girls have no mind, for whoever can deceive them").
Fatd mare, grijd mare (= Virgin girl, great worry), meaning that "they have an
easy mind and anyone can deceive them"). Fata mare, ispravi n-are (= Virgin
girl, no achievement), meaning good for no business). A fi fatd la cap (= virgin at
head only) meaning to “have lost her virginity") a.s.o.

It would be unfair not to mention that there are also Romanian proverbs
that highlight the positive features of the woman, such as:

- beauty:

La femeia frumoasd e bine si privesti, cu cea desteaptd e bine sd intineresti (= It's
good to stare at the beautiful woman, with the smart one it is good to rejuvenate).

Fird bdrbat, e ca fird cap, fard femeie, e ca fard minte (= Without a man, it's like
without head, without a woman, it's like mindlessness).

Si desteaptd, si frumoasd si devreme acasd (= Smart and beautiful, and early at home).

- kindness:

Muierea bund, ca pdinea caldd (= A good woman is like wasrm fresh bread).

- cleverness:

Femeia vede chiar si unde barbatul abia zdreste (= The woman can see even there
where the man barely notices) shows the keenness of the woman's mind. Feme-
ia care-si cArmuieste bine casa este o avutie de neinlocuit (= The woman who steers
her house well is an irreplaceable wealth).

Another stereotypical representation of the woman, which has biblical
support, implies the fear of the man: Femeia trebuie si se teamd de birbat, cd i se
suie in cap (= A woman must be afraid of the man, otherwise she may start having
funny ideas); Muierea cdt de bund sd n-o slabesti din frau (= No matter how good
the woman is, do not weaken her from the reins) etc., which may also involve
coercion: or, the corrective ,treatment” applied to the woman by the man is
perfectly part of the specific Romanian rural mentality: Femeia nebdtutdi e ca
moara neferecatd (= the woman that is not beaten is like a mill witout a locker), with
the version Femeia nebitutd e precum calul neteselat (= The unbeaten woman is
like the un-brushed horse), meaning so as the mill must be protected to take
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out the good cornmeal, so the woman must be beaten in order to be able to
work with her" (Zanne, II, 1895, p. 278).

Noteworthy is also the term “old woman”, which appears in a series of
expressions: taie-babi (= fighting an old lady) it is said against boastful people;
to be like a Turkish old woman is said about the hairless man and with wrin-
kles on his cheek; to give the old woman's brook signifies “to mess up things
willingly or unwillingly"; to toil in... like old women in puppies and tomcats
means "to love something at once and beyond measure" etc.

It is worth to mention, also, the fact that there are also units of repeated
discourse that express personality traits:

Cat e baba de bitrani/ Tot doreste ziua (voia) bund (= As old as the old lady is/
She still wants the good day (will))! meaning that "a human, however old
might be, still does not want to die".

Baba bitrand nu se sperie de drugd (druga) groasd (= The old lady is not scared
of thick log (beam)), which means "the old man, being more tried in need,
is not scared of anything (it is said about the one who has happened and
knows a lot").

A cidsunat ca baba (mdtuga) la mormdnt (= He fell like an old lady (aunt) at the
tomb) is said to the man who, being called somewhere, does not want to
leave, as well as to the one who does not finish a thing quickly).

Baba e talpa iadului (= Baba is the sole of hell) meaning that “an old lady is a
masterful of evil.

Stie cit baba mea (= She knows as much as my old granny), meaning little to
nothing, when drawing attention to the identification of a notion with a
value, in this case derisory or sanctioned by contempt (Zanne, II, 1895, p. 5).

A fi 0 babi (= being an old lady) they say, in mockery, to people devoid of
personality).

The most widespread stereotype is related to the inferiority of the woman
to the man, which is found in the following proverbs:

Muierea cat de puternicd, birbat pe jumatate (= as strong as a woman might be,
she is half of a man) shows how much stronger a man is in many aspects
compared to a woman.

Muierea e jumitate cruce, romdnul e cruce intreagd, cruce de voinic (= A woman
is half a cross, while the Romanian is a whole cross) shows how much stronger
a man is in many aspects compared to a woman.

In opposition to a woman, man in the collective mind is not endowed
with complex meanings, except for a few indications of gender recognition:

Birbatul dupd vand si femeia dupd dinti (= The man by his arm and the woman
by her teeth) shows the gifts that are required of a man and a woman"
(Zanne, 11, 1895, p. 14).



Birbatul sd fie putintel mai frumos decit Dracul (= Man needs to be just a little
more handsome than the devil), which denotes the fact that the man is asked
for more other talents than beauty, being allowed to be uglier, while the
woman must be, first of all, beautiful.

A fi biarbat “un om cu vlagd” (= To be a man “a human with strength”) means
to be a reliable man).

Birbatul este cheia (stalpul) casei (= The man is the key (pillar) of the house); the
proverb emphasizes the meaning of the man).

Unde barbatul lipseste, ca gandul cand lipseste, pazi nu se gdseste (= Where the
man is missing, it’s like the thought that is missing, the guard is not found/ the
house is unguarded) reveals the role of the man in the family).

In order to put ourselves in line with the mutations of the extra-linguistic
context on which it is projected, in our research we have resorted to the cor-
relation of the cognitive and cultural dimensions, in order to highlight the
peculiarities of linguistic coding of the concepts related to gender, which
provides access to structures and cognitive schemes involved in the concep-
tualization of the woman. For this purpose, we have resorted to DALR? data,
gathered through the method of associative* experiment, elaborated in psy-
cholinguistics, which ensures the conceptual-historical reflection of a certain
cognitive model specific to a culture.

The analysis of the results of the psycholinguistic experiment, incorpo-
rated in the DALR, only confirms the findings made after the analysis of the
expressions related to the repeated speech. Thus, for the word-stimulus
BARBAT (= man), the following words-reactions were obtained: femeie (=

3Popa Gh., Sainenco A., Pritcan V., Trinca L. et al. (2016). Dictionarul asociativ al
limbii romane (vol. I “De la stimul la reactie”). Editura Junimea.

4EA free was performed with young people aged between 18-25 years, whose
mother tongue is Romanian. The respondents were asked to asnwer instantly with
the first word that came to their mind when they heard the word-stimulus
MAN/WOMAN (each proposed investigation contained 100 stimulus -words,
selected and computer-generated from about 500 stimuli, which are part of the core
and mass of the basic vocabulary of the Romanian language: the stimulus MAN/
WOMAN appears, on average, in one of 5 surveys). However, compliance with this
condition during the investigation allows to reduce to a minimum the time interval
between stimulus and reaction: the respondent should not meditate on the reaction,
as the concept of association excludes the idea of "reflection" on the answer (cf.
®pymkmaa/Frumkina). As respondents there were about 1000 students from
several universities in the Republic of Moldova and Romania. It should be noted
that the decisive actor for choosing students as respondents within EA is the fact
that at the age of 17-25 years the formation of lingual identity is already taking
place, and the associations, identified within EA, reflect the linguistic competence
and are relevant for the Romanian mentality (Kapaysos/Karaulov, 2011, p. 192).
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woman) (134) 5; fiinfd umand (= human being) (79); putere (= power) (75); pu-
ternic (= powerful) (44); sot (= husband) (30); tata (= father) (22); fiu (= son)
(19); inalt (= tall) (19); barba (= beard) (14); mascul (= male) (14); bdiat (= boy)
(13); iubit (= lover) (11); masculin (= masculine) (10), masculinitate (= mascu-
linity) (8); forti (= potency) (7); adevdrat (= true) (6); sprijin (= support) (6); cu-
rajos (= brave) (5); prieten (= friend) (5); autoritate (= authority) (4); capul fami-
liei (= family head) (4); iubire (= love) (4); mare (= big) (4); siguranti (= securi-
ty) (4); tandr (= young) (4); voinic (= strong) (4); inteligent (= intelligent) (3);
protectie (= protection) (3); riu (= mean) (3); respect (= respect) (3); sex (= sex)
(3); Adam (= Adam) (2); ajutor (= help) (2); bun (= good) (2); cap (= head) (2);
domn (= gentleman) (2); dur (= tough) (2); duritate (= hard) (2); erou (= hero)
(2) etc. 790/201/72/129/16 (DALR, 2016, pp. 44-45).

For the word-stimulus FATA (= girl), the following reactions have been
recorded: frumoasd (= beautiful) (101), bdiat (= boy) (88), frumusete (= beauty)
(40), domnigoard (= Miss) (28), femeie (= woman) (24), bund (= good) (14),
gingasie (= sensitive) (14), om (= human) (14), prietend (= friend) (14), femini-
tate (=femininity) (10), feminin (= female) (10), chip (= face) (8), cuminte (= be-
ing good) (8), gingasa (= delicate) (8), ea (= she) (8), inocentd (= innocence) (8),
par (= hair) (8), desteapti (= smart) (7), draguti (= pretty) (7), pdr lung (= long
hair) (7), persoand (= person) (7), sensibilitate (= sensibility) (7), iubire (= love)
(6), rochie (= dress) (6), veseld (= happy) (6), delicatete (= delicacy) (5), codite (=
hair) (4), dragoste (= love) (4), finete (= fine) (4), haine (= clothes) (4), tinerete (=
youth) (4), blondi (= blonde) (3) curati (= clean) (3), dragd (= dear) (3), dulce (=
sweet) (3), eleganti (= elegant) (3), floare (= flower) (3), inteligentd (= intelli-
gent) (3), mamd (= mother) (3), mic (= small) (3), ochi (= eyes) (3), roz (= pink)
(3), sexy (= sexy) (3), slabd (= skinny) (3), sord (= sister) (3), spate (= back) (3),
urdtd (= ugly) (3), atractie (= attraction) (2), barbat (= man) (2), blindete (=
kind) (2), cochetid (= good looking) (2), cosuri (= pimps) (2), eleganti (= ele-
gant) (2), fetitd (= little girl) (2), firavi (= weak) (2), fusti (= skirt) (2), gagicd (=
lover) (2), gingasd (= kind) (2), iubitd (= loved) (2), inaltd (= tall) (2), machiaj (=
make up) (2), mireasd (= bride) (2), modestid (= modest) (2), papusa (= doll) (2),
sex (= sex) (2), sex feminin (= female) (2), simpaticd (= attractive) (2), adolescenti
(= teenager), plicere (= pleasure), plipind (= weak), plete (= long hair), plimba
(= walking), prieten (= friend), probleme (= problems), prunc (= infant), pur (=

5You see here the number of reactions to the word-stimulus bdrbat as a femeie{=
woman).

¢Here and below the first number (for example 790) indicates all the reactions to
the word-stimulus. The second number (for example 201) indicates the different
reactions. The third number (for example 72) indicates the reactions which have a
frequence more than 1. The foorth number (for example 129) indicates the reactions
which have the frequence 1. The fifth number (for example 1) indicates the absence
of any reaction.



pure), puritate (= purity), rafinament (= refinement), Raluca (= Raluca), rdutate
(= malice), rea (= bad), regind (= queen), relatie (= relation), responsabilitate (=
responsability), ruj (= lipstick), saturatie (= saturation), scumpi (= expensive),
secret (= secret), sens (= sense), sensibilid (= sensible), sexul frumos (= beautiful
gender), sotie (= wife), sprinfard (= lively), suferinfi (= suffering), suflet (=
soul), satend (= brown hair), scoalid (= school), smecheri (= Tricky), Tamara (=
Tamara), tatei (= father’s), tindr (= young), tot (= all), trdsituri (= features),
tristd (= sad), vagin (= vagina), verde (= green), viati (= life), cu viatd (= alive),
viitoarea mamd (= future mother), viitor (= future), vio Viorela (= vio Viorela),
wow (= wow), zdmbet (= smile) (1) etc. 826/232/76/156/0 (DALR, 2016, pp.
107-108).

Upon a comparative analysis, we can easily see that associations are tri-
butaries to stereotyped representations, thus, the MAN associating himself
with strength, power, masculinity, authority, and the WOMAN with beauty,
tenderness, femininity, sensitivity, her physical appearance having an im-
portant role (long hair, dress, skirt, skinny etc.). Of course, the female
movement and the aspirations to acquire rights and freedoms that have been
denied to them for centuries could not fail to influence the less discriminato-
ry way of thinking of the Romanians today. However, contrasting-pattern
ideas do not imply the relativization of prejudices that hover over gender
relations, on the contrary, they have produced unfavorable attitudes to-
wards emancipated women. Moreover, the courage of defying the rules of
traditional behavior was harshly sanctioned by the common mind, by labe-
ling it with depreciative features, such as: masculinized woman, coldness,
work/career dependence at the expense of the role of mother.

In conclusion, it is worth to be mentioned that the study of linguistic ste-
reotypes regarding gender denotes a stereotypical mentality of the Roma-
nian regarding the issue of gender. However, each language constitutes a
certain model of everything that exists by interpreting the world according
to its own semiotic system that is affected by the individuality of each cul-
tural code, and linguistic stereotypes are only a reflection of stereotypes in
the collective mentality.
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